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Summary

The article would focus on the efforts of tribes at evolving strategies to restore their life
support systems in the midst of the heterogeneity that characterizes their lives. It
concentrates on India in general and the Ho tribe in the Chotanagpur region in Central
and Eastern India as a case study. The context is government policy on tribes in India
and the recent legislation, i.e., the Panchayati Raj Act, 1996 that debates on the issue of
tribal autonomy and life support systems. The article argues that the legislation is unable
to accommodate the diversity in tribal life and works on the stereotype of tribes as the
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homogeneous, “primitive” other, which would only hasten the processes of
peripheralization of tribes and their life support systems. The last section documents one
experiment at restoring life support systems in a Ho village in West Singhbhum, Bihar.
Such experiments not only redefine the contours of the notion “tribal autonomy” but
also restore the tribes as “agents” vis-a-vis their life support systems.

1. Introduction

The last century is characterized by large-scale environmental destruction. However, it
is only in the last few decades that processes of environmental destruction have been
viewed critically (see for instance, McKibben 1990, Merchant 1992, Rifkin 1991, and
Worster 1997). This is in recognition of the fact that the world is faced by ecological
crises. The crises lie in the inability of the modern, industrial world to limit its demand
on nature and, equally, in the limit to nature’s capacity to fulfill the ever-increasing
demands of the modern, industrial world.

It is in this context that EOLSS’ definition of life support systems is significant.
According to EOLSS, Life Support System is “any natural or human engineered system
that furthers life of the biosphere in a sustainable fashion”. The thrust is on preserving
the life of the biosphere, conserving global natural resources and restricting
unsustainable consumption patterns that threaten the natural environment and, through
it, human survival.

The definition prioritizes systems of environmental management that sustain the life of
the biosphere. Those systems alone qualify as life support systems. Any system is
sustainable in so far as it can maintain a process or a state indefinitely, not only in one
generation but also over generations. The modern forms of environmental management,
then, fall short of these requirements. The definition, thereby, excludes from its purview
modern forms of environmental management as well as modern understanding of
human-nature relationship on which the former is based.

The search for life support systems has turned the world’s attention to peoples who, till
now, had been at the backwaters of civilization. Tribes, all over the world, have been
elevated on to a pedestal for their ecological sensitivity. This situation is ironical.
Tribes, who were once considered as primitive, naive, inferior and incapable of cultured
existence owing to their proximity to nature, are at present exemplars of human-nature
co-existence.

Yet, at another level, this search for life support systems among “primitive” tribes was
imminent. Tribes were reminders of the inability of humans to take control over the
vagaries of nature and exploit the wealth of natural resources available to them. For it is
only through the reign of the human mind, through discoveries, inventions and
technological advancement, that humans could comprehend and control nature. This
objectification of nature as the “other” laid the foundation for humans’ conflict
relationship with nature and the will to subordinate and exploit nature for human
advancement. Tribes, or peoples close to nature, who did not share this understanding of
human—nature relationship, were termed as “backward,” “ignorant,” and “superstitious”.
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They were the “other” who had to be incorporated into the “progressive,” “advanced,”
and industrial world.

Over the century, interventions in the form of industrialization and modernization have
been explained off as an interest in helping tribes overcome their inferior, peripheral
position. However, the prime reason has been to gain access to the rich natural resources
available in tribal areas. Tribes have been, par excellence, victims of the processes of
industrialization all over the world. (According to the Inter-Commission Task Force on
Indigenous Peoples, 1977, tribes would control most of world’s ecosystems but now are
confined to “regions of refuge” and have “official rights to only 6% of the planet’s
surface”).

Tribal history as well as contemporary tribal life is marked by series of movements
against such processes of objectification and marginalization. Tribes in India are no
exception. [In India, tribal communities, which are enumerated under the provisions of
the constitution, are known as “Scheduled Tribes”. A “Scheduled tribe” is a political
and an administrative category. Article 342 of the constitution enlists, on approval from
the President of India, scheduled tribes in relation to the matters of the State). The total
population of scheduled tribes is 7.76%; the central belt (including Chotanagpur) of the
country has the largest concentration of scheduled tribes followed by the western region
of the country, which is 55% and 26% respectively.] The tribal population of northeast
India is 10%, and in south India, it is 6%. These movements have raised concern over
the state of the environment. In demanding rights over land and forests, tribal
movements have sought to rescue the vestiges of their knowledge systems and life
support systems.

Both tribes and nature were “objectified” earlier as objects of reform and now are
considered as objects of redemption. This search for life support systems, then, does not
break away from the dichotomies of self and the other, subject and object, culture and
nature but sets itself along the same lines. The assertions of tribal autonomy, on the part
of tribes, are efforts at restoring themselves as “subjects” and “agents” in relation to
their lives and life support systems. They have been as much victims of the ecological
crises as the rest of the world. Similarly, they have not been “passive recipients” of the
modern processes that have marked their lives as evident in the series of resistance
movements among them. They are faced by a similar dilemma as the world of to how to
cope with the diversity of modern influences among them. There is, then, among them,
a blurring of the distinction between self and other, unity and diversity, subject and
object.

2. The Debate on Tribal Autonomy and Life Support Systems

Recent efforts at retrieving rights over land and forest in India have been initiated
through a campaign for tribal self-rule. The concern for tribal self-rule came into focus
on the issue of democratic decentralization and establishment of institutions of local
self-government through the panchayati raj system. The parliament of India, in 1992,
passed the Panchayati Raj Act through which 484 000 elected panchayats were
constitutionally recognized as local bodies of self- government. The Act was
automatically extended to tribal areas.
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In accordance to Article 243M of the Act, the provisions of the legislation do not apply
to Scheduled and Tribal Areas. Article 243M states that Part 9 of the Constitution,
which empowers the state legislatures to make laws with respect to the constitution of
the Panchayat, shall not apply to scheduled Areas under the fifth and the sixth schedule
of the Constitution. Scheduled Areas cover most tribal areas and are areas that have
special rules with regards to its general administration. The areas covered under the fifth
schedule is supposed to be governed by a Tribes Advisory Council at the state level,
primarily comprising of tribal member of the legislature, and in consultation with the
Governor. Thus, in these areas, there is a strong presence of the Centre in
administration. The sixth schedule enlists selected tribal areas of the North- East. The
Autonomous District Council, an administrative level lower than the state, are the
bodies of self- governance in these areas. However, its power is restricted, as it requires
the consent of the central government for translating any constitutional bill into a law.

The Act was challenged in Court by an activist group in the State of Andhra Pradesh
and was declared as unconstitutional. (A member of an activist organization “Gondwana
Sangharsh Samithi” and three other persons belonging to the scheduled tribes in 1992
filed the case). The Parliament set up a committee to suggest changes in the Act in order
to make it suitable to pass a fresh legislation for Scheduled and Tribal Areas. The
Bhuria committee was set up in 1994 under the chairmanship of Dileep Singh Bhuria.
The committee submitted its report in January 1995. The Panchayat (extension to the
Scheduled Areas) Act was passed in December 1996. All the states in India had to pass
laws on Panchayat systems in Scheduled Areas (covered under the fifth and sixth
schedule) along the lines of the Act, within the following year. The constitutional and
administrative crisis created thereof has led to a debate among politicians,
administrators, social activists and social scientists on the question of tribal self-rule.
This debate is not of recent origin and is a recurring one. “Tribe” as an administrative
category has been a problematic one in India. The ambivalence over the political and
administrative status of the category “tribe” can be traced back to the time of Indian
Independence. At the eve of Indian Independence, tribes were the focus of a heated
discussion. The discussion was about their future in Independent India.

The debate can be summarized in the views of G. S. Ghurye and Verrier Elwin. Elwin
(1943) put forth the theory of the “noble savage”. In tribes, he sought the “uncorrupted”
life of nature, which had been given up for the pleasures of the “civilized” corrupted
tastes. Thus what he loved most about tribes were those features which were absent
among the “civilized”. Therefore, he was of the opinion that they should be left in a
state near to nature without any contact with the “civilized” world. Tribes were reduced
to a category of a homogenized “other” of civilization.

G. S. Ghurye (1966) upheld the nationalist perspective and disagreed with Elwin.
According to him, the strict distinction between tribes and the mainstream or caste
society is not applicable in India. He placed tribal groups on the lowest rung of the
tribe—caste—class continuum, a conceptual paradigm to understand the processes of
change in tribal life. For Ghurye, the continuum suggested a movement from pantheism
to a higher form of religion, from tradition to modernity, from a base and a crude way of
life to a life morally and ethically superior. He termed them as “backward Hindus”.
They had similar features to those found in lower forms of Hinduism. Tribes, then, were
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the “other” of high culture, Sanskrit traditions, and had to be integrated into mainstream
society to hasten the process of evolution among them.

The first Prime Minister of India, Jawaharlal Nehru, sympathized with Elwin’s views.
He advocated the *“Panchsheel” or five principles meant to serve as a guide for
introducing any legislation in tribal areas. Jawaharlal Nehru evolved five fundamental
principles of tribal development. It gives us a broad idea of the spirit with which he
sought to administer tribal areas though it was specifically brought out in relation to the
administration of the north- east region. These principles were:

e People should develop along the lines of their own genius and we should avoid
imposing anything on them. We should try to encourage in every way their own
traditional arts and culture.

e Tribal rights in land and forest should be respected.

e We should try to train and build up a team of their own people to do the work of
administration and development. Some technical personnel from outside will, no
doubt, be needed, especially in the beginning. But we should avoid introducing too
many outsiders into tribal territory.

The main intention was to protect tribes from the mainstream society and allow them to
develop in their own terms. But his vision for the rest of India was of a strong,
industrialized and developed country. (The latter took precedence over the former and
the processes of industrialization initiated by the British to tap the rich natural resources
in tribal areas were reinforced with renewed rigor. This took a toll on the environment
and, simultaneously, relegated tribal life support systems to the margins).

The pursuit of these two visions, independent of each other, reflected itself
institutionally in the separation of economic planning from social justice and welfare;
industrial development from tribal development. The Government of India has, since
1947, introduced a number of programmes and projects in tribal areas with the intention
of ameliorating the conditions of tribes but has been unable to stop their
marginalization. We should not over- administer these areas or overwhelm them with a
multiplicity of schemes. We should rather work through, and not in rivalry with, their
own social and cultural institutions. We should judge results, not by statistics or the
amount of money, spent, but by the quality of human character that is evolved. Tribal
development programmes have been, at best, attempts at minimizing effects of
development processes without being critical of the latter. (According to B. K. Roy
Burman (1989), 89 to 90% of the funds allocated for welfare schemes among tribes are
spent on maintaining the administrative structure through which these schemes are
implemented). Problems of displacement, migration, land alienation and unemployment
are a product of the devaluation of tribal life support systems.

This contradiction also expressed itself in protest and resistance movements at the level
of the community against the policies of the State (Desai 1979). Tribes have been the
focus of discussion time and again during critical circumstances. Discontent among
tribes along border areas and in the interior tribal areas has resuscitated the
contradiction between the policies of the modern State and the position of tribes in it. It
was “their new self-consciousness, consciousness of their social, political, and
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economic rights, and privileges” as an “other” that has forced discussions on tribal self-
rule over the years. However, there has been a tendency to treat tensions among tribes
as problems of nation building, related to national integration of all peripheral groups;
and the social and economic uplifting of depressed classes in the country. The report, in
this context, does not divert from the norm.

TO ACCESS ALL THE 21 PAGES OF THIS CHAPTER,
Visit: https://www.eolss.net/Eolss-sample AllChapter.aspx

Bibliography

Banuri T. and Marglin F. A. (eds) (1993). Who Will Save The Forest? 195 pp. London & New Jersey:
Zed Books Ltd. [The book documents four case studies on forestry practices in its critique of the modern
systems of knowledge, technology and forest management.]

Bodley J. H. (ed) (1988). Tribal Peoples and Development Issues, 421 pp. California: Mayfield
Publishing Co. [A collection of case studies to highlight the variety of ways in which modern
development has adversely affected tribal life around the world.]

Bose N. K. (ed) (1966). Studies in Indian anthropology—Sarat Chandra Roy, 70 pp. Calcutta: Indian
Studies, Past and Present. [An anthology of papers by S.C. Roy on the prospects of the discipline of
anthropology in India.]

Bramwell A. (1989). Ecology in the Twentieth Century—a History, 292 pp. New Haven and London:
Yale University Press. [Looks at the points of convergence and departures in the history of twentieth
century ecology.]

Chaudhuri B. (ed) (1992). Tribal Transformation in India, 5 Volumes (Vol. (1), 530 pp. Economy and
Agrarian lIssues; Vol. (1), 377 pp. Socio-Economic and Ecological Development; Vol. (111), 594 pp.
Ethno-Politics and Identity Crisis; Vol. (1V), 306 pp. Education and Literacy Programs; Vol. (V), 262
pp. Religion, Rituals and Festivals). New Delhi: Inter-India Publications. [These five volumes are a
comprehensive compilation of case studies dealing with various aspects of tribal life.]

Craven J. A. (1897). The Re-settlement Report of The Kolhan Government Estate, Singhbhum, 76 pp.
Bihar and Orissa, India: Government Printing. [Part of the Revenue exercise on refurbishing land rights in
the Kolhan Government Estate. Also served as a census on the area and its people.]

Das V. (1992). Jharkhand—Castle Over the Grave, 222 pp. Delhi: Inter-India Publications. [An overview
of the history of resistance and the antecedents of the state of Jharkhand.]

Desai A. R. (ed) (1979). Peasant Struggle in India, 772 pp. Delhi: Oxford University Press. [The book is
a first in a systemic critique of the state on issues of equity and control over natural resources such as
land, water and forest, in colonial India.]

Devi M. (1997). Dust on the Road, 219 pp. Calcutta: Seagull Books. [A collection of writings by an
activist on the issues of discrimination on issues of ethnicity, caste, and gender.]

Elwin V. (1943). Aboriginals—Oxford Pamphlets of Indian Affairs, 32 pp. Humphrey Milford: OUP. [An
enunciation of qualities valuable among aboriginals that were threatened by an increasing contact with
non-aboriginals. Makes a case for preserving the same through the policy of exclusion.]

©Encyclopedia of Life Support Systems (EOLSS)


https://www.eolss.net/ebooklib/sc_cart.aspx?File=E1-17-01-03

QUALITY OF HUMAN RESOURCES: GENDER AND INDIGENOUS PEOPLES - Tribal Autonomy and Life Support Systems -
Ritambhara Hebbar

Elwin V. (1936). Leaves from the jungle—life in a Gond Village, 243 pp. London: John Murray,
Albermarle Street (First edition), London: Oxford University Press (Second edition, 1958). [It is a diary
written by Elwin detailing his day-to-day life among the Gonds.]

Elwin V. and Hivale S. (1935). Songs of the Forest—the folk poetry of the Gonds, 170 pp. London:
George Allen and Unwin Ltd. [It is a compilation of songs and folk poetry among the Gonds, reflecting
the tribe’s relationship with its natural environment.]

Evernden N. (1992). The social creation of nature, 179 pp. Baltimore and London: The Johns Hopkins
Press. [The book provides and insight into the politics of ecology, arguing that even our concept of
naturalness is a social creation. He tries to search for a “real” discipline of nature.]

Fernandes W. (ed) (1992). National development and tribal deprivation, 403 pp. Delhi: Indian Social
Institute. [An exploration of problems faced by tribes and possible solutions within current policies.]

Fernandes W. and Kulkarni S. (eds) (1983). Towards a new forest policy, 155 pp. Delhi: Indian Social
Institute. [The book critically assesses the Indian Forest Bill, 1980, and is an outcome of a workshop
organized by activists and concerned academics.]

Furer-Haimendorf von C. (1982). Tribes in India—the struggle for survival, 342 pp. Delhi: Oxford
University Press. [One of the fundamental texts in understanding the tribal situation in-India in the period
1940-80.]

Guha R. (1985). Eco development debate—a critical review, 22 pp. Calcutta: Centre for Advanced
Studies in Social Sciences (Occasional Paper N° 73). [It brings together various strands of thought in the
discourse of development in India over ecological restoration.]

Guha R. (1983). Elementary aspects of peasant insurgency .in colonial India, 361 pp. Delhi: Oxford
University Press. [A pioneering work detailing the consciousness of resistance to colonial rule among the
peasantry in India contrary to previously existing literature in the field.]

Ghurye G. S. (1943). The Aborigines so-called and their future. Bombay: Popular Prakashan, First
Edition. Second edition, 1959, re-titled, The Scheduled Tribes, Bombay: Popular Prakashan. The third
edition, 1963, Bombay: Popular Prakashan, 404 pp. [Details the social organization, religion, as well as
the administrative status of tribes in British and independent India.]

Haksar P. N., Ramanna R., and Bhargava P. M. (1981). A statement of scientific temper. Mainstream
(July 25) pp. 6-7 [A statement supporting the Nehruvian vision for India’s development.]

Inter-Commission Task Force on Indigenous Peoples (1997). Indigenous peoples and sustainability.
Cases and actions, 364 pp. Utrecht: International Books. [Set against the Convention On Biological
Diversity and the Convention to combat desertification in countries experiencing serious drought and/or
desertification, particularly Africa. The book is an appeal to communities around the world to value the
importance of Indigenous Peoples in evolving and maintaining sustainable alternatives and strategies to
conserve the environment and reducing natural calamities. It considers this to be integral to Indigenous
peoples right to self-determination.]

Krishna S. (1996). Environmental politics. People’s Lives And Development Choices, 303 pp. Delhi: Sage
Publications. [Perspectives on development, in the context of people, technology and resources. A
complex analysis of the conflicts emerging through the interplay of these three factors.]

Lassman P. et al (1989). Max Weber’s Science as a vocation 220 pp. London: Unwin Hyman Ltd.
[Contains articles on the scientific pursuit and the intellectual history of Europe as well as reflections on
Weber’s disenchantment with science and the progress towards rationality.]

Lorduswamy S. (1997). Jharkhandi’s claim for self-rule, 67 pp. Delhi: Indian Social Institute and
B.I.LR.S.A. [An activists perspective on the Jharkhand movement which brings to the fore the tension
between people’s perceptions and that of the State on issues of development and self-rule.]

McKibben B. (1990). The end of nature, 212 pp. London: Viking. [An account of the casualties suffered
by nature in mankind’s drive towards development.]

Merchant C. (1992). Radical ecology, 263 pp. New York and London: Routledge. [An overview of
various trends within ecological thought and politics.]

©Encyclopedia of Life Support Systems (EOLSS)



QUALITY OF HUMAN RESOURCES: GENDER AND INDIGENOUS PEOPLES - Tribal Autonomy and Life Support Systems -
Ritambhara Hebbar

Ministry of Rural Development, Government of India (1995). Report of the Committee of Members of
Parliament and Experts Constituted to make Recommendations on Law Concerning Extension of the
Provisions of the Constitution (Seventy-Third Amendment) Act, 1992 to Scheduled Areas. (January), 25
pp. Delhi: Ministry of Rural Development. [The report is a detailed enunciation on the spirit and content
of the Act, spelling out the administrative, financial, executive and general powers of the Panchayati Raj
System in relation to its constituent members and the State.]

Montagu A. ed. (1968). The concept of the primitive, 267 pp. New York: The Free Press. [The book looks
at the various connotations of the term primitive in the disciplinary practices of philosophy and
anthropology.]

Pieterse J. N. and Parekh B. (eds) (1995). De-colonization of imagination. Culture, knowledge and power,
246 pp. London and New Jersey: Zed Books Ltd. [Highlights the eclectic nature of the debate on de-
colonization and lays bare the tensions within.]

Raza M. and Ahmad Aijazuddin (1990). An atlas of tribal India, 472 pp. Delhi: Concept Publishing
House. [Computed tables of district level data on tribes and its geographical imaging.]

Rifkin J. (1991). Biosphere politics, 388 pp. New York: Crown Publishers, Inc. [Places the biosphere at
the center of a new world order where security is engendered by mankind’s responsibilities to nature.]

Roy Burman B. K. (1989). Problems and prospects of tribal development in northeast India. Economic
and Political Weekly (April 1), pp. 693-7. [Examines the problems with the modern public administration
and its record in dealing with tribes.]

Sahu M. (1985). The Kolhan under the British rule, 282 pp. Calcutta: The New Diamond Press. [The only
text detailing the political, economic and social conditions of the Ho in Kolhan, under British rule.]

Savyasaachi (1998). Tribal forest—dwellers and self-rule, 209 pp. Delhi: Indian Social Institute. [The
book examines the concept of self-rule among tribes in India with the backdrop of the Constituent
Assembly Debates on the Fifth and Sixth Schedules of the Constitution on India.]

Sen G. ed. (1992). Indigenous vision, 304 pp. Delhi: Sage Publications and India International Centre.
[The book makes a case for a “moral contract” between the human and non-human (inanimate and
animate) beings through a study of art, culture, and myths among tribes.]

Shiva V. (1988). Staying alive—women, ecology and survival in India, 224 pp. Delhi: Kali for Women.
[An exploration criticizing the western concept of nature as masculine and exploitative vis-a-vis the
Hindu concept of nature/prakriti, which is essentially feminine hence less destructive.]

Shiva V., Meher-Homji V. M., and Jayal N. D. (eds) (1992). Forest resources: crisis and management.
Dehradun: Natraj Publication. [Sections 4, and 5 document case studies on the impact of degradation on
tribal life, and the role of trans-national corporations, and first world governments in this regard.]

Tuckey A. D. (1920). The Re-settlement Report of the Kolhan Government Estate, Singhbhum, 55 pp,
(with Appendices 129 pp). Bihar and Orissa, India: Government Printing. [The Settlement introduced the
Chotanagpur Tenancy Act, 1908 in to Kolhan, redefining existing land rights in the area. One of the most
detailed and extensive documentation on the area in British times.]

Uberoi J. P. S. (1978). The structural concept of the Asian frontier. History and Society (ed Debiprasad
Chattopadhyaya) pp. 67—76. Calcutta: K.P. Bagchi and Co. [A critical essay on the structural concepts of
“center” and “periphery”. The essay also provides an alternative structural paradigm of the “frontier” in
understanding boundaries.]

Worster D. (1977). Nature’s economy—a history of ecological ideas, 399 pp. London: Cambridge
University Press. [Traces the history of ecological thought through the works of the classical thinkers in
the field to finally examine the rise of the idea of the ecosystem and its relation to energy physics in
ecology.]

Xaxa V. (1999). Tribes as indigenous people of India. Economic And Political Weekly XXXIV (51),
3589-94. [A conceptual analysis of the various theories on the sociological category of “tribe” in India
and its discriminatory social and political underpinnings.]

Biographical Sketch

©Encyclopedia of Life Support Systems (EOLSS)



QUALITY OF HUMAN RESOURCES: GENDER AND INDIGENOUS PEOPLES - Tribal Autonomy and Life Support Systems -
Ritambhara Hebbar

Ritambhara Hebbar is a Ph D research scholar in sociology at the Delhi School of Economics. Her
research topic is “Ho and Their Environment: A Case Study of Singhbhum District,” wherein the effort
has been to understand various eco-development debates in the context of a tribe. She has taught as
lecturer at the Hindu College, Delhi University and is currently teaching as ad-hoc lecturer at the
Department of Sociology, Delhi School of Economics, and Delhi University.

©Encyclopedia of Life Support Systems (EOLSS)



